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ABSTRACT

This study examines how contemporary Turkic society perceives sacred Muslim names, with particular emphasis on

shifting attitudes toward their usage. The usage of sacred anthroponyms in these regions has evolved under the influence of

various social, cultural, and historical factors. Muslim names have long been central to the religious and cultural identity of

these societies. However, processes such as modernization, globalization, and urbanization have led to substantial changes

in their usage. Despite these developments and the growing trend of secularization, the concept of ‘sacred anthroponyms’

remains an ongoing subject of debate. This paper deals with a significant aspect of Turkic anthroponyms: proper names

derived from religious beliefs. A comprehensive methodological approach, integrating both linguistic and sociocultural

analyses, facilitates a nuanced understanding of the role of Muslim names in preserving traditional cultural values. This

paper aims to investigate the extent to which sacred anthroponyms are preserved across generations within the category of
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proper names. By analyzing the spiritual and pragmatic features of sacred anthroponyms, the study assesses the influence

of socio-cultural transformations on their perception within modern Turkic societies. This study opens up avenues for

comparative research in other linguistic or cultural groups undergoing similar socio-cultural transformations, particularly in

post-Soviet or Muslim-majority contexts. The findings make a contribution to preserving cultural heritage and understanding

naming practices in the context of globalization and provide a basis for future research on the intersection between name

choices, self-perception, and social identity.

Keywords: Turkic Anthroponyms; Proper Names; Muslim Names; Sacred Anthroponyms; Turkic Culture; Ethnocultural

Identity; Pragmalinguistics

1. Introduction

The spiritual values and religious beliefs of nations

are expressed through their languages. Language acts as a

mirror of culture, and anthroponyms serve as keys to under-

standing it. An anthroponym is not merely a word that is

used to distinguish one person from another. The concepts

embedded in anthroponyms reflect human qualities, char-

acteristics, and aspects of their interaction with society. A

name can even determine a person’s destiny and place within

the community. While a name is a source of individual pride,

it also reflects the collective identity of a people. The history

of names is inextricably linked to the history, culture, and

ideology of the society in which they were formed. In this

context, anthroponyms function as a medium for preserving

and transmitting religious views, culture, and the historical

memory of a nation. Proper names play a pivotal role in

upholding traditional values and social norms, ensuring their

transmission across generations.

In linguistics, proper names are critical for understand-

ing a nation’s history, daily life, cognition, religion, cultural

values, and spiritual continuity. They form a lexical group

that defines the semantic space of a language.

In Dictionary of the Social Sciences, anthroponymy is

defined as “the study of the derivation of personal names”.

Reading states that linguistically, anthroponymy studies a

person’s name. The term anthroponymy is derived from

two ancient Greek words: anthropos, “man”, and onoma,

“name” [1].

The New Encyclopedia Britannica (1998) defines the

proper names as follows: “personal names have followed the

same sort of evolution and transmittal that other language

components have, based as they usually are, on common,

everyday words. They may be assimilated from one culture

to another” [2].

According to Nazarov [3], the study of proper names

contributes to understanding national consciousness, and it

is impossible to examine the formation of national conscious-

ness without considering religious and cultural aspects. This

assertion implies that the sacred lexicon not only preserves

the genesis of the Turks, their language, and religion, as well

as historical memory and holistic existence, but also serves

as a linguistic artifacts that reflect the interactions of the

Turkic states with Islamic civilization.

The concept of the “semantic space of language” intro-

duced in the late 20th century, alongside the development of

cognitive linguistics, clarifies the origin of terms like “sa-

cred” and the cultural specificity of sacred linguistic units

across different peoples. The term “sacred” derives from

the Latin sacer (akin to the Semitic kda-), which originally

connoted ritual prohibitions [4]. According to the division of

the universe into sacred (transcendent, magical) and profane

(mundane) realms [5], scholar A. Kerimbaev [6] similarly cate-

gorizes Turkic lexicons into sacred and ordinary vocabulary.

In his analysis, Kerimbaev emphasizes that names associated

with sacredness are not merely linguistic phenomena but also

vital elements for transmitting spiritual values and historical

memory. He asserts that “sacred units in Turkic languages

reflect mythological, religious, and cultural ideas tied to the

beliefs, customs, and rituals of the ethnos”.

Sacred anthroponyms, in terms of their function, fall un-

der the category of “hagionyms” (from Greek hágios “holy”

and ónoma “name”) [7]. Hagionyms denote names of saints

or sacred entities. In the study of Muslim names, hagionyms

refer to names derived from saints or religious figures. In

English, the term “hagionym” is often used, transliterated

from the Greek “ἁγιονυμία”. In onomastics, hagionyms are

studied as part of sacred anthroponyms, focusing on names
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linked to religious beliefs. Thus, the study of Muslim names

in the context of religious and cultural continuity, as well as

the interplay between religion and tradition through the lens

of national consciousness, remains highly relevant.

One of the key linguacultural factors shaping Muslim

names encompasses both medieval and modern naming prac-

tices. Turkic anthroponymy encompasses a vast array of

Muslim names, encompassing all semantic categories of

proper names. These names serve as critical markers of cul-

tural identity, carrying significant semantic and symbolic

weight. They unite the spiritual, cultural, and social dimen-

sions of the Turks, underscoring their role as values shaped

by the adoption of Islam. Functionally, Muslim names act

as a bridge between past and present, ensuring the continu-

ity of cultural, religious, and social aspects of the Turkic

worldview. However, significant shifts in the use of Muslim

names are evident today.

Modernization and globalization have led to a decline

in their prevalence, particularly among younger generations

in urban areas who increasingly favor secular or Western

names. Sociological studies reveal that name selection now

seeks a balance between traditional religious names and mod-

ern secular ones, highlighting the need to analyze Muslim

names from both linguistic and social perspectives.

In the context of rapidly evolving social landscapes,

the study of personal names offers a unique lens through

which to examine how cultural and religious identities are

maintained, adapted, or challenged in modern Turkic soci-

eties. The following research questions were developed to

address the aims of the study:

1) How does socio-cultural development influence the

perception and use of Muslim names?

2) How do Muslim names function as carriers of cultural

and religious identity in modern Turkic societies?

2. Statement of the Problem

In contemporary Turkic societies, names derived from

religious traditions commonly known as sacred anthro-

ponyms have long held significant cultural and religious

value. Traditionally, they have functioned as key indicators

of identity. However, with the growing influence of modern-

ization, globalization, secularization, and urban development,

the role, meaning, and public perception of these names have

undergone considerable change. AlthoughMuslim names are

still widely used, their cultural and symbolic relevance is now

shaped by evolving socio-cultural conditions. These shifts

raise important concerns about the preservation, adaptation,

or possible erosion of long-standing naming traditions in the

Turkic world. Despite the deep-rooted cultural and histori-

cal role of sacred anthroponyms, there remains a noticeable

lack of in-depth, interdisciplinary research that combines

linguistic analysis with socio-cultural context.

In particular, changing attitudes toward religiously

meaningful names have not been thoroughly explored con-

cerning modern identity formation, especially in post-Soviet

and rapidly transforming Turkic societies. This gap in the

scholarship underscores the need for further academic in-

quiry into whether and how sacred names continue to serve

as cultural markers in an era of social and ideological trans-

formation.

There are several national and international findings

related to this issue. For instance, Kazakh researcher Mold-

abekov (2021), in his study titled “Changes in Naming Prac-

tices in Post-Soviet Kazakhstan: Between Tradition and

Modernity” indicates significant shifts in naming practices

in post-Soviet Kazakhstan and notes that these shifts reflect

a growing tension between ethnic-national identity and re-

ligious identity, where Turkic and Kazakh elements are in-

creasingly prioritized over Islamic ones in name selection.

The study attributes this to the combined forces of Soviet sec-

ularization legacies, the modernization of national identity,

and the desire for integration into global culture. However, in

rural areas and among traditionally religious families, sacred

names remain prominent [8].

Another study by Kazakh scholars Aliakbarova et al.

(2020) examines the changes in naming practices for new-

borns in Kazakhstan from the pre-Soviet period to the present

day, investigates current trends in Kazakh anthroponymy

and presents the recent trend in name-giving: names adopted

from Western European languages have recently become

common among young citizens. The authors indicate that

from pre-Soviet times, the changes in naming systems in

Kazakhstan have been consistent with the socio-cultural and

political events of each era, recognizing, appreciating, and

accommodating Kazakh identities, histories, languages, and

cultures [9].

Turkish researcher Kızıloğlu, in his doctoral disserta-
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tion titled “Proper Names in Turkish Culture”, examines how

the names used by Turks from ancient sources to the present

day have developed and changed in relation to historical,

religious, political, geographical, or social circumstances,

within the context of Turkish folklore [10].

In her research paper, Al-Jarf investigates the inter-

change of personal names in nine Muslim communities to

explore their linguistic, historical and cultural features. The

study provides an ethnographically based account of the so-

ciocultural significance of Arabic/Islamic personal names.;

how a single personal name can convey several aspects of

cultural knowledge, such as information about ethnohistory,

important events, spiritual beliefs, cultural norms and val-

ues, familial history, personal accomplishments, and experi-

ences [11].

These findings support the idea that while sacred an-

throponyms have historically anchored religious and cultural

identity in Turkic societies, their role is being reshaped, some-

times diminished by modern socio-cultural forces. The gap

in interdisciplinary research on this topic is evident, espe-

cially in terms of how naming practices relate to identity

formation in post-Soviet and contemporary Turkic contexts.

3. Literature Review

The 20th century is marked by the contributions of nu-

merous historians of religion, philosophers, sociologists, and

psychologists who produced a significant body of literature

on the topic under consideration. The study of proper names

within various scientific paradigms has become an essen-

tial part of academic research, yielding positive outcomes.

Initial ideas about proper names and other types of names

that can be used alongside or instead of them are found in

historical written records common to the Turkic states. In

these works (e.g., M. Kashgari [12], K. Zhalaıyr [13], L. Gu-

milev [14], and others), both personal names and nicknames,

as well as the reasons for their assignment, are examined.

Questions of customs and beliefs in the naming process were

addressed by Valikhanov [15], while valuable insights into the

role of epithets and titles accompanying proper names, as

well as the pragmatic function of names, were provided by

A. Baitursynov [16].

In his extensive work Kazakh Onomastics, T. Zhanuzak

explores the evolution of Kazakh anthroponyms, examining

their historical development, formation stages, and the associ-

ated naming traditions and cultural beliefs. This publication

is recognized as one of the first comprehensive and system-

atic studies of anthroponyms in Kazakh linguistics [17].

In European and post-Soviet scholarship, works on the

phenomenon of the “sacred” began to emerge in the 20th

century. Sacred lexicon became the subject of research by

Turkologists and foreign linguists. For example, G. Nagy [18]

studied the meaning of the sacred terms related to fire in

Indo-European languages, while A. Brand [19] analyzed the

power of language used in worship rituals and Catholic rites.

Despite its archaic nature, the preservation of language over

centuries and its use in the church is explained by its phenom-

enal nature. In the studies of B. Stross [20], the name of a bone

considered sacred among Mesoamerican Indians was exam-

ined based on ethnographic, linguistic, and iconographic

data, through which the people’s worldview is traced.

In Russian linguistics, sacred lexicon has been stud-

ied within the frameworks of ethnolinguistics and lingua-

cultural studies (N. Konovalova [21], T. Burmistrova [22], T.

Kuzmina [23], G. Kazakov [24], O. Dobychina [25], and others),

theolinguistics (I. Babenko [26], I. Koroleva [27], A. Rachin-

sky [28], and others), textual studies (I. Kirilova [29], T. Asta-

furova and V. Olyanich [30], N. Mikhnovets [31], and others),

as well as comparative analysis (R. Ivanova [32], E. Rakhi-

mova and A. Sagitova [33], and others). The sacred lexicon

of the Tatar language was studied based on materials from

explanatory dictionaries, revealing its close connection with

religion (M. Sattarova [34] and others). The sacred lexicon of

the ancient Yakuts was analyzed in the context of their cus-

toms and culture (A. Gogolev [35] and others). In these works,

the sacred lexicon is recognized as an important linguistic

element that plays a key role in the cognitive and hereditary

functions of language, as well as in shaping knowledge and

beliefs about the world.

In Kazakh scholarship, ethnolinguistics and linguacul-

tural studies, shaped by scholars such as A. Kaidarov [36],

M. Kopylenko [37], and E. Zhanpeisov [38], laid the founda-

tion for a new stage in the development of Kazakh science,

demonstrating the inseparable connection between language

and nation. These academic schools elevated Kazakh schol-

arship to a new level, reinforcing ideas about the unity of

language and national identity. Manifestations of mythologi-

cal consciousness in language and the connection of sacred
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linguistic units with various levels of worldview perception

(B. Akberdieva [39], K. Gabitkhanuly [40], R. Uskenbaeva [41],

and others) have been explored. These studies pay special at-

tention to the sacred lexicon. Furthermore, researchers such

as K. Rysbergenova [42] and R. Mustafina [43] have shown

interest in the sacred lexicon, dividing it into key lexico-

semantic groups:

1) Sacred anthroponymy (names associated with early

Islamic history, Sufis, and saints).

2) Names of saints (names of tribal and clan leaders).

In her research, R. Mustafina offers a comprehensive

analysis of the semantic and morphological changes in Mus-

lim names, illustrating how these changes mirror broader

social transformations [43]. Meanwhile, K. Rysbergenova

interprets Muslim names in terms of their spiritual content

and their deep connection with linguistic and cultural tradi-

tions [42].

Despite extensive prior research, gaps remain in under-

standing how sacred anthroponyms manifest in public con-

sciousness and adapt to contemporary contexts. This study

addresses these gaps by exploring the pragmatic characteris-

tics of Muslim names through scientific methods, anchored

in traditional foundations. Considering how modern trends

affect the perception of sacred anthroponyms allows us to

encompass the goals and objectives of new directions in lin-

guistics. Following the goals and objectives of this study,

the system of Muslim names formed under the influence

of Islam is examined within the context of the worldview,

existence, and culture of the ethnos, with an emphasis on

their semantic, social, and applied significance.

4. Methodology

This study employs a qualitative, interdisciplinary ap-

proach combined with a questionnaire-based method to ex-

amine the pragmalinguistic, cultural, and social dimensions

of sacred anthroponyms in contemporary Turkic societies.

This approach encompasses both diachronic and synchronic

aspects of name usage, providing insight into the influence of

linguistic, religious, and cultural factors on naming traditions

amid socio-cultural changes.

Investigating naming practices requires conducting

socio-cultural research to identify comparative models, com-

mon trends, and specific adaptations. The research is based

on a mixed-methods approach, integrating both qualitative

and quantitative analyses. A structured survey was adminis-

tered to a diverse group of respondents across five Turkic-

speaking countries: Turkey, Kazakhstan, Kyrgyzstan, Uzbek-

istan, and Azerbaijan. The practice of assigning Muslim

names remains widespread and deeply ingrained in daily life

in these countries. The survey aimed to analyze the percep-

tion, usage, and cultural significance of sacred anthroponyms

in these regions.

The research included participants frommultiple Turkic

states, across different age groups, professions, and religious

backgrounds. This diversity ensured a wide perspective on

contemporary naming practices and their implications for

cultural identity. Informed consent was obtained from all

participants involved in interviews and surveys. Anonymity

and confidentiality were maintained throughout the research

process. Cultural and religious sensitivities were respected,

particularly in discussions involving personal or sacred nam-

ing traditions. This methodological framework allowed for

a comprehensive exploration of sacred anthroponyms as dy-

namic elements of linguistic heritage and cultural identity in

a rapidly changing socio-political environment.

The theoretical framework of the study seeks to explore

the historical context of naming practices during the spread

of Islam in Central Asia, where the adoption of Islamic prin-

ciples led to the incorporation of divine names into personal

naming conventions. This process not only reflected reli-

gious devotion but also played a significant role in shaping

the cultural and social identity of Muslim communities in

the region.

4.1. Design of the Study

This study adopts a qualitative, exploratory research

design to investigate the evolving role of Muslim (sacred)

names in contemporary Turkic societies. The research is

interdisciplinary in nature, combining methods and perspec-

tives from linguistics, sociology, cultural studies, and an-

thropology. The design is structured to capture both the

linguistic features of anthroponyms and their socio-cultural

significance within different Turkic contexts.

The study employs a descriptive and interpretive ap-

proach. It does not seek to test a hypothesis, but rather to

explore how Muslim names function as carriers of religious,

cultural, and social identity, and how their usage is changing

1190



Forum for Linguistic Studies | Volume 07 | Issue 09 | September 2025

in response to modern influences such as secularization, glob-

alization, and urbanization. The research focuses on several

modern Turkic states, including Kazakhstan, Uzbekistan,

Azerbaijan, Kyrgyzstan, and Turkmenistan. The analysis

includes both urban and rural settings to account for geo-

graphical and generational differences in naming practices.

Participation in surveys and interviews was voluntary, and

data were anonymized to ensure privacy. Sensitivity to re-

ligious and cultural identity was maintained throughout the

research process. This study design allows a rich, contextu-

ally grounded exploration of sacred anthroponyms, providing

insights into how naming practices continue to evolve and

reflect the changing cultural landscape of the Turkic world.

4.2. Instruments of the Study

To investigate the linguistic, cultural, and social dy-

namics surrounding Muslim names in contemporary Turkic

societies, this study employed a combination of qualitative

research instruments that support both linguistic analysis

and socio-cultural interpretation. The following instruments

were used:

1) Linguistic Analysis: Comparative analysis was used

to identify changes in naming patterns over time and

across regions.

2) Surveys and Questionnaires: Structured and semi-

structured questionnaires were distributed to indi-

viduals from different Turkic countries (e.g., Kaza-

khstan, Uzbekistan, Azerbaijan, Kyrgyzstan, and Turk-

menistan). Respondents were asked about their atti-

tudes toward religious names, the reasons behind name

choices, and their perceptions of traditional versusmod-

ern naming practices.

These instruments collectively enabled a multidimen-

sional understanding of sacred anthroponyms as both linguis-

tic forms and socio-cultural artifacts. They also provided

the empirical foundation for analyzing how contemporary

Turkic societies negotiate identity, tradition, and modernity

through the lens of personal naming.

4.3. Data Collection

To explore the evolving usage, perception, and cul-

tural significance of sacred names in contemporary Turkic

societies, the study employed a variety of qualitative data

collection methods. These methods were designed to capture

both the linguistic features of sacred anthroponyms and their

sociocultural context, allowing for a comprehensive analy-

sis of how naming practices reflect and respond to broader

societal transformations. Structured questionnaires were dis-

tributed to individuals in various age groups, professions,

and geographic settings. Survey items focused on personal

or family naming preferences, attitudes toward religious ver-

sus secular names, perceptions of cultural significance and

identity are linked to names. This diverse data collection

strategy ensured a rich, multi-perspective understanding of

how Muslim names are used, interpreted, and valued in the

evolving cultural landscape of the Turkic world.

4.4. Respondent Selection Criteria

Participants of the Survey: The participants of this

study were both adults and young people. 2981 respondents

took part in the survey. The selection of respondents was

conducted based on several criteria to ensure a representative

sample reflecting the diversity of the population. The key

criteria included:

Age Range: The participants of the survey were people

aged between 15 and 70 years, ensuring a broad generational

perspective on naming traditions.

Gender Distribution: The survey included a nearly

equal representation of genders (49% male, 51% female)

to avoid bias in responses.

Educational Background: Respondents were catego-

rized into four education levels: Secondary education (high

school or equivalent), incomplete higher education (some

college/university), higher education (bachelor’s degree or

equivalent), and postgraduate education (master’s or PhD

holders).

Geographical Distribution: The study distinguished be-

tween urban and rural respondents to account for differences

in naming traditions between city dwellers and those from

countryside areas.

Ethno-Linguistic Affiliation: Only native speakers of

Turkic languages were included in the sample to maintain

linguistic and cultural homogeneity.

Religious Affiliation: Respondents self-identified as

Muslim or having a Muslim cultural background, reflecting

the study’s focus on sacred anthroponyms.
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4.5. Survey Design and Implementation

To more fully reveal the role and significance of Mus-

lim names, it is necessary to analyze the problem of their

perception. For this purpose, a survey was conducted as

part of the study, the results of which provided a clear un-

derstanding of how Muslim names are perceived today. The

questionnaire consisted of both closed-ended and open-ended

questions, allowing respondents to provide detailed explana-

tions of their naming preferences and perceptions.

The survey was based on the following five key aspects:

Conceptual Aspect: Personal attachment to religious

names.

Applied Aspect: Influence of globalization and mod-

ernization on naming traditions.

Social Attitudes: Societal attitudes toward Muslim

names.

Value Orientations: Determining value orientations re-

garding Muslim names.

Imagery Aspect: The perceived sacredness of anthro-

ponyms.

Based on the survey, analyzing the pragmatic character-

istics of these names and their usage in the Turkic states was

necessary, which helps to understand how naming practices

have adapted. To analyze the dynamics of naming traditions

and the overall use of Muslim names, the survey relies on a

complex, interdisciplinary approach that draws not only on

linguistic sciences but also on sociology, theology, and other

related fields, as well as culture. To ensure reliability, the

survey was conducted anonymously, and participation was

voluntary. The collected data were subjected to statistical

analysis using SPSS software, ensuring accurate interpreta-

tion of trends and correlations.

The survey results revealed diverse opinions aboutMus-

lim names. The findings not only highlight current trends

in the perception of these names but also reflect changes in

public consciousness related to the preservation of national

values amid the influence of globalization and moderniza-

tion. On the one hand, the data indicate the importance of

these names as a means of transmitting spiritual values. On

the other hand, in a pragmatic sense, they reflect changing

attitudes toward the tradition of assigning Muslim names.

As a result, opinions were divided into two opposing ap-

proaches. In the final stage of the study, the survey results

were thoroughly analyzed, and appropriate conclusions were

drawn based on the findings.

The respondent criteria in this study align with previous

research on naming conventions and cultural identity. Stud-

ies such as those of N. Shaimerdenova and R. Avakova [44]

have demonstrated the impact of socio-demographic factors,

such as education and urbanization, on naming traditions. Ad-

ditionally, research by Akhmetzhanova and Baimusaeva [45]

highlights the role of religious background in name selection,

particularly in Turkic societies undergoing cultural transfor-

mation. These works provided a foundational framework for

structuring the survey and analyzing the responses in this

study. By integrating an interdisciplinary approach that com-

bines linguistic, sociological, and cultural perspectives, this

study offers a comprehensive understanding of how sacred

anthroponyms function in contemporary Turkic societies.

4.6. Limitations of the Study

While this study offers valuable insights into the re-

ligious and cultural significance of Muslim names in con-

temporary Turkic societies, several limitations should be

acknowledged:

The research primarily focuses on contemporary Tur-

kic states as a broad, unified entity. However, significant

regional and national variations within these states due to dif-

fering historical trajectories, political regimes, and degrees

of religious influence may limit the generalizability of the

findings.

Another limitation lies in the study’s focus on present-

day attitudes and usage patterns. That is, the study analyzes

present-day attitudes and usage patterns but does not deeply

explore diachronic changes over longer historical periods.

The findings represent a snapshot in time and may not fully

capture ongoing or future shifts in naming practices and

cultural identity.

5. Findings and Discussion

5.1. The Influence of Islam on the Development

of Muslim Names

When analyzing the structure, lexical, and phonetic

features of Turkic anthroponyms, it becomes evident that

they contain lexemes characteristic of all historical periods.

Muslim names reflect the culture, views, and social life of
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the Turks and form the common naming fund of Turkic lan-

guages. This section examines the naming fund, naming

practices, and the use of Muslim names. Names associated

with revered saints and prophets have always held special

significance in the Turks. Muslim names include the names

of prophets, saints, and Sufis – names of holy figures. During

the spread of Islam, many names of Islamic scholars, spiri-

tual leaders, saints, and prophets became widely known and

gained massive popularity among the Turks. The influence

of Islam and its integration with Turkic culture gave rise

to new socio-cultural processes that significantly impacted

naming traditions. Today, many of these names are so deeply

rooted in linguistic consciousness that they are no longer

perceived as borrowed. Names that were once borrowed

are now seen as an integral part of cultural and linguistic

heritage, having been fully integrated into societal usage.

During the medieval period, the formation of Turkic

anthroponymy was influenced by both local and Islamic

traditions. During this time, names associated with reli-

gious figures or concepts gained importance in the spiritual

life of society. The active use of sacred names based on

Islamic values reflects the Turks' aspiration for spiritual re-

vival. In the early stages, names of prominent Islamic figures

– prophets, saints, Sufis, and pilgrims were predominantly

used. Later, traditional Turkic names began to incorporate

religious names mentioned in the Quran and Hadith. In Tur-

kic culture, there is a belief that “those who choose the name

of a saint, prophet, or righteous person become part of their

blessed life”. In the context of religious names, epithets fre-

quently used in prayers, such as Allah and Rahman, which

represent aspects of divine essence according to the concept

of Asma al-Husna, hold a special place. In this regard, names

referred to as “taken from the book” or “based on the book”

became widespread among the people. These names carry

sacred meanings and reflect divine attributes. Most Arabic

names derived fromAsma al-Husna (the 99 beautiful names

ofAllah) form sacred anthroponyms and their numerous pho-

netic variations. InArabic tradition, the term Asma al-Husna

denotes “the best names” highlighting their sacredness and

high status [46]. Additionally, an important element of the

lexico-semantic group of sacred anthroponyms includes the

names of prophets mentioned in the Quran, as well as the

names of holy figures who significantly influenced the de-

velopment of early Islam.

T. Zhanuzakov [47] emphasizes in his research that Ara-

bic and Persian languages significantly impacted Turkic lan-

guages during the Middle Ages. Among anthroponyms bor-

rowed fromArabic and Persian, Arabic names predominate

and firmly establish themselves in Turkic culture. In contrast,

names borrowed from Persian are less common, with their

origins tracing back to earlier periods, making them more

archaic compared to Arabic names. Historically, it is known

that Persian loanwords entered Turkic languages during the

early period. Names borrowed fromArabic and Persian often

underwent significant phonetic changes in vernacular usage,

taking on new forms. For example, the name Ali appears in

Azerbaijani as Ali, in Kyrgyz as Aly, in Kazakh as Äli, Äli,

or Ğali; in Uzbek and Azerbaijani as Osman or Usman, in

Kazakh as Ospan or Quspan; in Tatar and Caucasian lan-

guages as Fatima, in Kazakh, Kyrgyz, and Karakalpak as

Batima, Bätima, Patyma, Fatima, and others. The influence

of Arabic on Turkic languages was not uniform: in Azerbai-

jani, Uzbek, Tatar, and Turkish, Arabic loanwords are more

prevalent than in Kazakh and Kyrgyz, where Arabic loan-

words appeared later, primarily through borrowings from

Azerbaijani, Uzbek, and Tatar. In these languages, Arabic

and Persian words were borrowed while retaining their form

and semantic integrity, whereas in Kazakh and Kyrgyz, this

trend developed in the opposite direction. The primary rea-

son for this phenomenon is that Islam penetratedAzerbaijani,

Uzbek, Tatar, and Turkish (including Crimea and the Volga

region) earlier and developed more rapidly.

In the process of forming anthroponyms, a synthesis of

Arabic and Turkic linguistic elements occurred, leading to

the creation of new names that carry significant meaning and

reflect cultural unity. Analyzing the morphemic structure of

religious names reveals elements of Turkic languages, such

as khan, bai, bek, bi, qul, tarhan, bahadur (batyr), khanym,

khansha, as well as elements of Arabic – sultan, malik, abd,

amir, qajy, shaykhy, sopy, molda – and Persian – shah, and

qoja. These elements gradually became an integral part of

naming traditions, particularly among children of the upper

classes. In some cases, titles such as sultan, malik, amir,

qajy, sopy, bek, and qoja began to be used as personal names.

Personal names became not only social and cultural markers

but also national identifiers. The greatest reflection of this

is found in the names of elite members of society – nobility,

aristocracy, and influential individuals. The nicknames of el-
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ders, leaders, batyrs (heroes), and khans played an important

role in the social identification of these individuals.

For example, if we take the name Muhammed Qojabek

whose nickname means “true hero, brave,” which enters the

semantic field of “heart-strength,” the “primitive” linguistic

consciousness of this nickname is a powerful force that can

lead to unseen heroism. It also serves as protection from

external influences. The meaning of the name of the ruler

who ruled in the 14th century comes from the pure religious

worldview. The meaning of his name is “a brave, courageous

and strong” ruler. This value is especially acute when taken

in conjunction with the name “Lion.” For the lion is the

king of the beasts. At the same time, the image of the ruling

hero in the medieval linguistic consciousness of Khorezm

is fully combined with the image of the Kazakh national

linguistic consciousness and cognitive consciousness as a

“brave commander and khan.” [48].

Anotable feature of the names of saints and Sufis is that

many of them were nicknames. Nicknames and pseudonyms

carried strong national and cultural significance. For exam-

ple, names like Qajy and Qoja indicate religious education

or high social status. The art of naming in the Turks is a

complex and multifaceted creative process.

Modern names, distinguished not only by aesthetic

beauty but also by deep spiritual value, are the result of this

cultural exploration. Muslim names continue to enjoy popu-

larity and are characterized by common forms and variations

shared across all Turkic languages.

In Turkey, processes of secularization and globalization

have led to the replacement of Muslim names with modern

ones, while in countries like Kazakhstan, Kyrgyzstan, Uzbek-

istan, and Azerbaijan, religious names were replaced by sec-

ular ones during the Soviet era. However, after gaining inde-

pendence, the trend of using sacred names has strengthened

once again. In recent years, names borrowed from Arabic

have become increasingly popular due to the development

of Islam and the spread of religious worldviews. Names

such as Aisha (Ar. Aişe), Muhammad (Ar. Muhammed),

Äli (Ar. Ali), Ämina (Ar. Amina), Fatima (Ar. Fadime),

Rukhiya (Ar. Rukiyye), Sara (Ar. Sare), Zura, Zuhra (Ar.

Zehra), Älima (Ar. Halime), Ajar (Ar. Hacer), Abdolla

(Ar. Abdullah), Qadisha (Ar. Hatice), Nurulla (Ar. Nu-

rullah), Abbas (Ar. Abbās), Ahmet (Ar. Ahmad), Ansar

(Ar. Ansār), Äsia (Ar. Āsiya), Azat (Pers. Āzād), Bahadur

(Pers. Bahādur), Bakhtiyar (Pers. Baxt-yār), Bahram (Pers.

Behram), Bilal (Ar. Bilāl), Jihangir, Jängir (Pers. Cihān-

gīr), Cheshminaz (Pers. Çeşm-i naz), Dilara (Pers. Dil-

ārā), Ämina (Ar. Amin, Āmine), Ferman (Pers. Fermān),

Habibullah (Ar. Ḫabību-lāh), Islam (Ar. Islām), Kahraman

(Pers. Kahramān), Meiirban (Pers. Mihr-bān), Mädina (Ar.

Madīna), Mävlüt (Ar. Mevlūd), Mina (Pers. Mīnā), Mur-

taza (Ar. Murṭazā), Mustafa (Ar. Muṣṭafā), Nargis (Pers.

Nargīs), Nigar (Pers. Nīgār), Nizameddin (Ar. Niẓāmü'd-

dīn), Nurkhayat (Ar. Nūr+ḫayyat), Bolat (Pers. Pūlād),

Rasul (Ar. Rasūl), Rustem (Pers. Rüstem), Zakir (Ar. Zākir),

Zeyneb (Ar. Zaynab), and others are chosen not only for their

aesthetic value but also for their spiritual significance. All

these names possess unique features, reflecting the diverse

cultural influences absorbed by the Turks. Additionally, it is

noteworthy that children born on days of special religious sig-

nificance are often given names such as Qadir (Ar. Qādir),

Ramazan (Ar. Ramażān), Rejep (Ar. Rajab), and Shaban (Ar.

Sha‘bān). Among the sacred names mentioned in the Quran

and significant in Judaism and Christianity are Ybyraiym

(Ar.Ibrahim), Musa (Ar. Mūsā), Märyam (Ar. Maryam),

Yusuf, Jüsip (Hebr. Yūsuf ), and others.

5.2. The Influence of Socio-Cultural Develop-

ment on the Perception and Use of Muslim

Names

In Figure 1, you can see the percentage distribution and

indicators of the perception of the conceptual load of names.

As can be seen from the diagram, many respondents (55%)

confirmed the religious significance of their names, while a

significant portion (36%) stated that their names had no such

connection. The remaining 9% of respondents were unsure.

The high percentage (55%) of participants who recognize

the connection between their names and spiritual-cultural

traditions indicates that more than half of modern society

is aware of the religious and spiritual significance of their

names. This confirms the preservation of cultural continuity

and memory within traditional onomastic practices.

However, the significant portion of respondents (36%)

who do not see a connection between their names and reli-

gious concepts likely reflects the influence of globalization

and modernization. The predominance of secular trends has

led to a decline in the prevalence of Muslim names. The
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responses demonstrate the complex interplay between tradi-

tional cultural attitudes and modern social challenges. One

of the key issues arising from the assignment of Muslim

names is the threat of losing cultural heritage, underscor-

ing the need to maintain a balance between reviving and

preserving ethno-cultural values.

Does your name have religious significance?

Figure 1. Percentage distribution and indicators of the perception of the conceptual load of names.

Particular attention should be paid to the 9% of respon-

dents who were unsure, as this may indicate a trend toward

using meaningless names. This highlights the need for deep

reflection on cultural and religious roots in the context of

Turkic anthroponyms.

In Figure 2, you can see the percentage distribution

and indicators of the impact of globalization and modern-

ization on the use of Muslim names. As can be seen from

the diagram, 38% of respondents believe that Muslim names

can be burdensome, while the majority (47%) do not share

this view. The remaining 15% were unsure. Since ancient

times, the Turks have believed that Muslim names carry a

certain responsibility for the individual. They believed that

such names positively influence personal qualities and des-

tiny, shaping character and life following the name. The re-

sults showing that most respondents do not consider Muslim

names burdensome confirm the importance of these names

and traditional beliefs.

Are Muslim names burdensome?

Figure 2. Percentage distribution and indicators of the impact of globalization and modernization on the use of Muslim names.
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However, the 38% who find Muslim names burden-

some reflect changing perceptions of religion and tradition

in society. This may be due to several factors: younger

generations may not understand the meaning or religious

significance of their names, leading to difficulties in their

perception. Additionally, families with differing religious

beliefs may face challenges in choosing names.

The 15% who were unsure likely indicated a neutral at-

titude or lack of knowledge about names. These respondents

may view names purely from a practical perspective, disre-

garding their spiritual significance. As shown in the study by

N. Shaimerdenova, traditional name selection was closely

tied to customs and beliefs, but in modern society, this pro-

cess is increasingly pragmatic, highlighting the importance

of balancing tradition and transformation.

In Figure 3, you can see the percentage distribution

and indicators of attitudes toward the assignment of Muslim

names. As can be seen from the diagram, 59% of respondents

support the tradition of assigning names associated with re-

ligious beliefs, 12% express negative opinions, and 29%

remain neutral. The positive attitude toward Muslim names

reflects a desire to preserve the spiritual heritage of ances-

tors. These names remain an important tool for transmitting

spiritual values from one generation to the next.

How do you feel about names associated with religious beliefs?

Figure 3. Percentage distribution and indicators of attitudes toward the assignment of Muslim names.

However, the relatively high percentage of neutral

(29%) and negative (12%) responses indicates diverse per-

spectives. Although negative attitudes are in the minority,

their presence underscores the importance of discussing the

role of religious values today. The impact of urbanization

and globalization has led younger generations to increas-

ingly prefer names unrelated to religious themes, potentially

resulting in the loss of some Muslim names.

Notably, the significant proportion of neutral responses

demonstrates the complexity of the dynamics surrounding

the assignment of Muslim names. These responses may re-

flect growing tolerance in society. Individuals who do not

identify with traditional religious values nevertheless do not

deny their significance, contributing to a pluralistic social

environment. In this context of pluralism, traditional values

may change or be lost.

In Figure 4, you can see the percentage distribution and

indicators of value orientations regarding Muslim names. As

can be seen from the diagram, many respondents (51%) re-

ject the traditional concept that a name influences a person’s

destiny. This indicates that more than half of the respondents

disagree with the idea that choosing the name of a saint can

ensure a happy life. This disagreement may be linked to

the general trend of declining religious influence in modern

society. Society is becoming increasingly pragmatic and

critical. A growing number of respondents view names not

as factors influencing destiny but as social attributes. In this

context, Western values emphasizing secularism and indi-

vidualism significantly impact the transformation of societal

perceptions. These results confirm the changing status of

traditional values, reflecting the complex interplay between

religious and social aspects. They also indicate a weakening

of traditional beliefs linking names to destiny.
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Do you believe that the names of revered saints guarantee a happy life?

Figure 4. Percentage distribution and indicators of value orientations regarding Muslim names.

However, a significant portion of respondents (25%),

particularly in rural areas, continue to uphold religious tra-

ditions. These participants believe that the names of saints

and revered figures can positively influence the fate of their

bearers. This response confirms the strong connection to

the traditional beliefs of the Turks for whom names have

always been important symbolic elements. However, with

the development of secular education and modernization,

these traditions are gradually losing their influence. This

also demonstrates a gradual departure from traditional views,

as evidenced by many respondents.

Additionally, 24% of respondents were unsure, which

may indicate existing contradictions between traditional and

modern views, as well as the transitional nature of public

consciousness. This also reflects the process of cultural

and spiritual revival occurring in society, as well as the re-

thinking of traditional values in search of new meanings and

forms. In the context of globalization and modernization,

there is a desire to preserve and develop national culture

and traditions, adapting them to new conditions. This under-

scores the need for educational initiatives aimed at spreading

knowledge about Muslim names and their significance in

Turkic culture. Muslim names, as an important link between

the past and present, can play a key role in strengthening

these traditions.

In Figure 5, you can see the percentage distribution

and indicators of imagery representations reflecting the per-

ception and interpretation of Muslim names. The fifth ques-

tion reveals conflicting views on the assignment of Muslim

names. 31% of respondents continue to believe in the sa-

cred significance of names, while 23% reject this view. The

largest portion of respondents (46%) were unsure, indicat-

ing uncertainty in public perception of this practice. These

data demonstrate the complex dynamics of the intersection

between traditional views of rationalism and secularization.

Approximately one-third of respondents (31%) assert

that a name associated with a prophet or saint influences

the destiny of its bearer. Since ancient times, the names of

saints and prophets in Turkic culture have been associated

with moral and spiritual values. Such names were deeply

connected to religious practices and were used for protection

against misfortunes.

About a quarter of respondents (23%) do not believe

in the influence of names on destiny, viewing names solely

as social attributes. Names are perceived primarily through

social and cultural lenses. Some respondents may associate

their answers with the belief that a person’s destiny is deter-

mined not by their name but by their personal efforts and

moral choices. This position implies that if everyone adhered

to positive moral norms, modern society would have long

been free from phenomena such as terrorism, corruption, and

exploitation.
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Do you believe that a person who chooses the name of a saint or prophet will lead a pious and happy life?

Figure 5. Percentage distribution and indicators of imagery representations reflecting the perception and interpretation of Muslim names.

The largest proportion of respondents (46%) were un-

sure, indicating the complexity of perceiving the connection

between names and destiny. Some respondents may have

avoided a definitive answer due to religious or social factors.

Belief in the sacred significance of names remains an impor-

tant and multifaceted topic, and those who are uncertain may

have chosen a neutral response, expressing doubt about the

issue.

5.3. Survey Results

The analysis of the survey results revealed significant

differences among respondents based on age, gender, and

geographic location. Older participants emphasized that as-

signing Muslim names to children is an important element

of preserving cultural and spiritual heritage, while younger

generations focused on the aesthetic and pragmatic value

of names. This generational divide reflects broader social

changes, such as urbanization, globalization, and the secu-

larization of society.

In rural areas, Muslim names are perceived as a crucial

element of culture and spirituality, while their significance is

noticeably reduced in urban areas. According to researchers

G. Akhmetzhanova and B. Baimusaeva, name selection is

also closely tied to the religious and educational level of

the family [45]. The high proportion of neutral and negative

responses to questions about Muslim names indicates a weak-

ening of religious values among urban populations. This may

be due to several factors:

1) Secularization of Society: Globalization and modern-

ization have led to a decline in the influence of religion

in the lives of many, particularly urban residents.

2) Search for Individuality: Modern families increasingly

prefer names without religious connotations, chosen

based on aesthetic preferences and personal desires, re-

flecting a shift fromMuslim names to an individualistic

approach.

3) Lack of Awareness: Younger generations often lack an

understanding of the deep symbolic meaning of Mus-

lim names, which also affects name selection and the

perception of traditions.

In summary, the negative perception of Muslim names

can be explained by several key aspects:

1) Influence of Globalization: Modern society is multicul-

tural, and Western cultural values significantly impact

the perception of traditional values. Younger genera-

tions, influenced by these values, tend to view Muslim

names as outdated or overly formal.

2) Association with Conservatism: For some, Muslim

names are associated with traditional values perceived

as limiting personal freedom, making them symbols of

conservative views.

3) Distrust of Religion: There is a notable skepticism to-

ward religious institutions and their influence on daily

life, particularly among urban populations.

Analyzing the impact of socio-cultural development on

the perception and use of Muslim names, two main points

emerge. First, religious affiliation is a significant factor in the

choice of names. Second, the names of saints and significant

religious figures influence people’s faith and worldview in a
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positive way. The survey results on the pragmatic aspects of

Muslim names lead to the following conclusions:

Historical Context: With the adoption of Is-

lam, Muslim names became widespread and a

key element in shaping social identity. These

names perform a range of social, ritual, and

charismatic functions, rooted in social, cultural,

political, and religious factors with deep his-

torical and ethnic origins.

Modern Changes: The study also shows that

the significance of Muslim names is gradually

declining among younger and urban popula-

tions.

This reflects a trend toward viewing names not as sa-

cred symbols but as social and cultural phenomena. This, in

turn, may lead to the loss of part of the cultural heritage, high-

lighting the importance of educational and awareness-raising

initiatives to preserve and transmit these traditions. Despite

changes in naming practices, Muslim names continue to play

a role in transmitting cultural and spiritual values, remain-

ing a significant element of Turkic anthroponymy. Sacred

Muslim names are supported by a great number of people

in modern Turkic states, confirming their role as a means of

transmitting spiritual heritage.

6. Conclusions

The proper names reflect epochal social and cultural

transformations and serve as codes of identity. Through

names, the historical periods of a people, their religious be-

liefs, political and social conditions, as well as their world-

view and attitude toward nature, are clearly reflected. Study-

ing the sacred naming traditions of the Turkic peoples con-

tributes to a deeper understanding of national culture and

helps pass on spiritual values to future generations. Turkic

naming systems feature a wide array of sacredMuslim names

that cover every semantic category of proper nouns. These

names are vital expressions of cultural identity, carrying deep

meaning and rich symbolism. They connect the spiritual, cul-

tural, and social aspects of Turkic heritage, reflecting values

shaped by the embrace of Islam.

This study identified the main aspects of the perception

of sacred Muslim names in contemporary society and traced

their dynamics under the influence of globalization and mod-

ernization. The findings underscore the need for widespread

dissemination of knowledge about the meaning and origin of

sacred Muslim names as an integral part of cultural heritage.

Educational programs and cultural initiatives aimed at study-

ing the history of Turkic anthroponymy and Muslim names

can help strengthen their value among younger generations.

Furthermore, such initiatives can serve as important tools in

countering the influence of globalization and modernization

on naming practices.

The empirical method of research was applied to iden-

tify the pragmatic characteristics of Muslim names within the

context of Turkic ethno-culture. Sacred Muslim names pos-

sess not only historical but also philosophical significance,

helping to understand the worldview of a people. The use

of an empirical approach allowed for a deeper characteriza-

tion of ethno-cultural linguistic competence through Muslim

names, which play an important role in transmitting cultural

and cognitive information.

In the modern Turkic states, the use of sacred Mus-

lim names varies depending on regional, cultural, and socio-

political changes. The results of the study show that Muslim

names hold a significant place in Turkic culture, but their

perception is changing under the influence of global and local

factors. Shifting attitudes toward Muslim names present new

challenges in their preservation and transmission to future gen-

erations. This study demonstrates that sacred Muslim names

are not only elements of spiritual perception but also impor-

tant indicators of cultural changes. The analysis confirms

that sacred Muslim names are not merely linguistic elements

but also serve as a significant link between historical heritage

and contemporary values, acting as a vital tool for preserving

and transmitting spiritual values to future generations.

The study contributes to pragmalinguistic research by

highlighting how sacred anthroponyms (i.e., religiously sig-

nificant personal names) function not only as identifiers but

also as conveyors of socio-religious meaning in Turkic so-

cieties. It adds a new dimension to onomastic studies (the

study of names) by integrating sociocultural and spiritual

elements into linguistic analysis. The research challenges

static or essentialist views of religious naming by showing

how meanings evolve in response to modernization, global-

ization, and secularization. It proposes a dynamic model of

anthroponymic change, linking language use to cultural and

ideological shifts in society. By analyzing naming practices,
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the article theoretically reinforces the idea that language

(specifically personal names) plays a crucial role in con-

structing and preserving cultural and religious identities. It

supports theories of language as a marker of ethnocultural

continuity in a rapidly transforming social landscape.

The findings can inform educational and cultural policy

initiatives aimed at preserving traditional Turkic naming prac-

tices, especially in contexts where they may be under threat

from globalization or cultural homogenization. The findings

could serve as a basis for awareness campaigns that high-

light the cultural richness of traditional names. This study

opens up avenues for comparative research in other linguistic

or cultural groups undergoing similar socio-cultural trans-

formations, particularly in post-Soviet or Muslim-majority

contexts.

Author Contributions

All authors contributed equally to the conception, de-

sign, data collection, analysis, and writing of this study. All

authors have read and agreed to the published version of the

manuscript.

Funding

This work received no external funding.

Institutional Review Board Statement

Not applicable.

Informed Consent Statement

Not applicable.

Data Availability Statement

The data supporting the findings of this study are de-

rived from publicly available sources, including linguistic

and historical texts referenced in the article. Specific data

sets, such as survey results, are described in the “Findings and

Discussion” section and are available upon the corresponding

author's reasonable request. Additionally, all references cited

are available in the public domain or academic repositories.

Conflicts of Interest

The authors stated that there are no conflicts of interest.

References

[1] Reading, H.F., 1983. A Dictionary of the Social Sci-

ences. Routledge: London, UK.

[2] Goetz, P.W., McHenry, R., Hoiberg, D., 1998. The New

Encyclopaedia Britannica, 15th ed. Encyclopaedia Bri-

tannica, Inc.: Chicago, IL, USA.

[3] Nazarov, R.R., 2015. Ethnic Policy in a Polyethnic

Society (The Case of Uzbekistan). In: Culture, Per-

sonality, Society in the Modern World: Methodology,

Empirical Research Experience. Ural Federal Univer-

sity: Yekaterinburg, Russia. pp. 1644–1654.

[4] Andreeva, L.A., Bondarenko, D.M., Korotaev, A.V., et

al., 2005. Introduction to the collection “Sacralization

of Power in the History of Civilizations.” In: Bon-

darenko, D.M. (ed.). Sacralization of Power in the His-

tory of Civilizations, Part 1. Moscow State University:

Moscow, Russia. pp. 5–32.

[5] Eliade, M., 1959. The Sacred and the Profane: The

Nature of Religion. Harcourt: San Diego, CA, USA.

[6] Kerimbaev, A.E., 2007. Ethnolinguistic characteristics

of sacred terms in the Kazakh language [Doctoral The-

sis]. Abai University: Almaty, Kazakhstan. (in Kazakh)

[7] Hagionyme, 2024. Definition of hagionym - Reverso

English Dictionary. Available from: https://dictiona

ry.reverso.net/english-definition/hagionym (cited 5

January 2025).

[8] Moldabekov, S., 2021. Changes in Naming Practices

in Post-Soviet Kazakhstan: Between Tradition and

Modernity. Kazakh University Press: Almaty, Kaza-

khstan.

[9] Aliakbarova, A., Madiyeva, G., Chen, X., 2020. Evo-

lution of anthroponyms: Transformation in the naming

of newborn babies and its role for society in the period

of linguistic transition. Humanities & Social Sciences

Reviews. 8(4), 1522–1534. DOI: https://doi.org/10.1

8510/hssr.2020.84140

[10] Kızıloğlu, M., 2021. Proper Names in Turkish Cul-

ture [Doctoral Thesis]. Ataturk University: Erzurum,

Turkey.

[11] Al-Jarf, R., 2023. The interchange of personal names

in Muslim communities: An onomastic study. Jour-

nal of Gender Culture and Society. 3(1), 42–56. DOI:

https://doi.org/10.32996/jgcs.2023.3.1.5

[12] Kashgari, M., 1993. The Roots of the Turkic Language.

Diwan Lughat al-Turk. Ana Tili Press: Almaty, Kaza-

khstan. p. 192.

[13] Zhalaiyr, K., 1997. Collection of Genealogies. Kaza-

khstan Press: Almaty, Kazakhstan. p. 128.

1200

https://dictionary.reverso.net/english-definition/hagionym
https://dictionary.reverso.net/english-definition/hagionym
https://doi.org/10.18510/hssr.2020.84140
https://doi.org/10.18510/hssr.2020.84140
https://doi.org/10.32996/jgcs.2023.3.1.5


Forum for Linguistic Studies | Volume 07 | Issue 09 | September 2025

[14] Gumilev, L.N., 1967. Ancient Turks. USSRAcademy

of Sciences, Institute of Asian Peoples: Moscow, Rus-

sia.

[15] Valikhanov, C., 1984. Collected Works in Five Vol-

umes, 2nd ed. Main Editorial Office of the Kazakh

Soviet Encyclopedia: Almaty, Kazakhstan. p. 432.

[16] Baitursynov, A., 1992. Language Reflections. Ana Tili:

Almaty, Kazakhstan. p. 448.

[17] Zhanuzak, T., 2021. Kazakh Onomastics, Vol. 2. Inter-

national Turkic Academy: Nur-Sultan, Kazakhstan.

[18] Nagy, G., 1974. Six studies of sacral vocabulary re-

lating to the fireplace. Harvard Studies in Classical

Philology. 78, 71–106.

[19] Brand, C.A., 2016. Very members incorporate: Re-

flections on the sacral language of divine worship.

Antiphon: A Journal for Liturgical Renewal. 19(2),

132–154.

[20] Stross, B., 2007. The Mesoamerican Sacrum Bone:

Doorway to the Otherworld. University of Texas at

Austin: Austin, TX, USA.

[21] Konovalova, N.I., 2007. Manifestations of linguistic

consciousness as a component of the lexicographic rep-

resentation of sacred texts. Psycholinguistic Aspects of

Speech Activity Study. 5, 104–117.

[22] Burmistrova, T.N., 2008. Linguacultural interpretation

of sacred phytonyms with transparent internal forms.

Linguoculturology. 2, 39–46.

[23] Kuzmina, T.V., 2011. The sacred component in lex-

ical units of the Russian language (about Bulgarian

language units) [Doctoral Dissertation]. Moscow State

University: Moscow, Russia.

[24] Kazakov, G.A., 2021. Sacred lexicon in the language

system [Doctoral Dissertation]. Moscow State Univer-

sity of International Relations: Moscow, Russia.

[25] Dobychina, O.A., 2017. Sacred semantics of linguis-

tic units in the modern sociocultural context [Doctoral

Dissertation]. Ural State Pedagogical University: Yeka-

terinburg, Russia.

[26] Babenko, I.I., 2005. The sacred-religious component

in the linguistic and conceptual worldview of M. Tsve-

taeva. Bulletin of Tomsk State Pedagogical University.

3, 33–39.

[27] Koroleva, I.A., 2016. Regional onomastics: Problems

and prospects of research. Proceedings of Smolensk

State University. 2, 407–415.

[28] Rachinsky, A.V., Fedorov, A.E., 2018. Pre-Christian sa-

cred lexicon in Russian. Report 1. Eco-Potential. 4(24),

176–205.

[29] Kirilova, I.V., 2011. Sacred symbolism of traditional

folk culture as a means of influence in political dis-

course. Political Linguistics. 1, 135–138.

[30] Astafurova, T.N., Olyanich, A.V., 2009. Linguosemi-

otics of sacredness: Sign, word, text. Bulletin of

Volgograd State University. Series 2: Linguistics. 1,

80–87.

[31] Mikhnovets, N.G., 2006. The phenomenon of prece-

dence: Linguistic and literary approaches. In: Bulletin

of the Russian State Pedagogical University named

after A. I. Herzen. Cyberleninka. Russian State Ped-

agogical University named after A. I. Herzen: St Pe-

tersburg, Russia. pp. 41–50. Available from: https:

//share.google/q6uxtg7wO0zHMzfV9

[32] Ivanova, R.A., 2009. Lexical borrowings in the lan-

guage of English sacred literature. Bulletin Res Philo-

logic: Scholarly Notes of the Severodvinsk Branch of

Pomor State University named after M. V. Lomonosov.

1, 114–119.

[33] Rakhimova, E.F., Sagitova, A.F., 2014. Linguocogni-

tive factors in the formation of cultural meaning in

sacred numbers (based on Russian and Bashkir lan-

guages). Modern Problems of Science and Education.

2, 550.

[34] Sattarova, M.R., 2014. Sacred lexicon of the mod-

ern Tatar language (based on explanatory dictionaries).

Modern Problems of Science and Education. 6, 1244.

[35] Gogolev, A.I., 2016. Yakut-Altai ethnocultural and

linguistic parallels. Northeastern Humanities Bulletin.

3(16), 10–16.

[36] Kaidarov, A.T., 1998. Historical Lexicology and Eth-

nolinguistics. Problems of Historical Lexicology of the

Kazakh Language.Ana Tili Press: Almaty, Kazakhstan.

[37] Kopylenko, M.M., 1995. Fundamentals of Ethnolin-

guistics. Kazakhstan Press: Almaty, Kazakhstan.

[38] Zhanpeisov, E.N., 1989. Ethnocultural Lexicon of the

Kazakh Language. Gylym Press: Alma-Ata, Kaza-

khstan.

[39] Akberdieva, B., 2020. Mythological concepts related

to the “human soul” in the mythological studies of

Serikbol Kondybai. Tiltanym. 1, 92–96.Available from:

https://www.tiltanym.kz/jour/article/view/515/355 (in

Russian)

[40] Gabitkhanuly, K., 2006. The Reflection of Kazakh

Mythology in Language. Arys: Almaty, Kazakhstan.

[41] Uskenbaeva, R.M., 2014. On the history of the develop-

ment of mythology as a science. Bulletin of the Kyrgyz

Academy of Education. KyrgyzAcademy of Education

Press: Bishkek, Kyrgyzstan. pp. 17–22.

[42] Rysbergenova, K.K., 2024. Linguocultural semantics

of folk historical microtoponyms. Tiltanym. 2, 5–17.

DOI: https://doi.org/10.55491/2411-6076-2024-2-5-1

7 (in Kazakh)

[43] Mustafina, R.M., 1992. Beliefs, Cults, and Rituals

among the Kazakhs. Kazakh University Press: Almaty,

Kazakhstan.

[44] Shaimerdenova, N.Z., Avakova, R.A., 2004. Language

and Ethnos. Kazakh University Press: Almaty, Kaza-

khstan.

[45] Akhmetzhanova, G.A., Baimusaeva, B.S., Nietbaitegi,

K.A., 2012. Anthroponyms as keepers of cultural in-

formation. Philological Sciences. Issues of Theory and

1201

https://share.google/q6uxtg7wO0zHMzfV9
https://share.google/q6uxtg7wO0zHMzfV9
https://www.tiltanym.kz/jour/article/view/515/355
https://doi.org/10.55491/2411-6076-2024-2-5-17
https://doi.org/10.55491/2411-6076-2024-2-5-17


Forum for Linguistic Studies | Volume 07 | Issue 09 | September 2025

Practice. 7(2), 30–33.

[46] Abdul, S.M., 1998. Asma al-Husna. Saudi Publishing

House: Riyadh, Saudi Arabia.

[47] Zhanuzakov, T., 1971. The History of Kazakh Names.

Gylym Press: Almaty, Kazakhstan.

[48] Suiyerkul, B., Kurmanali, A., Smanova, B., et al.,

2021. Teaching somatic idioms during the Corona cri-

sis (based on historical and literary texts). XLinguae

Journal. 14(1), 81–90. DOI: https://doi.org/10.18355

/XL.2021.14.01.07

1202

https://doi.org/10.18355/XL.2021.14.01.07
https://doi.org/10.18355/XL.2021.14.01.07

	Introduction
	Statement of the Problem
	Literature Review
	Methodology
	Design of the Study
	Instruments of the Study
	Data Collection
	Respondent Selection Criteria
	Survey Design and Implementation
	Limitations of the Study

	Findings and Discussion
	The Influence of Islam on the Development of Muslim Names
	The Influence of Socio-Cultural Development on the Perception and Use of Muslim Names
	Survey Results

	Conclusions

