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1. Introduction

Translation is a type of rewriting that entails changing,
reinterpreting and modifying texts from one language/culture
to another, identifying itself as an attempt to convey a cer-
tain text. However, as Lefevere!!! stated, rewriting might be
done when there is a faux pas in the source text (ST) or when
ideological considerations are predominated. Lefevere!!]
also emphasises the importance of rewriting and the need
for additional research into the phenomena, focusing on the
four factors impacting translation. Ideology is one of the
powerful factors that could affect translation and lead the
translator to rewrite the text for their readers.

Western interest in central Arabia, which covers a sig-
nificant portion of the Arabian Peninsula and is now known
as Saudi Arabia, has grown for a variety of reasons. Westerns
subsequent papers offer a substantial body of information
about Arabial?l. Orientalists were aware of their duty as
interpreters of Eastern culture for both Western audiences
and the people of the East themselves. However, Orientalists
were expected to confirm a romanticised, sensual and dan-
gerous image of the Middle East, ‘The result of all this was
a real distortion of non-Western societies in Western travel
writing.”®). In fact ‘The knowledge created by Orientalists
was not only incomplete and generalised but also prejudiced
and negative.’[*! (p. 28).

One of the most difficult types of translation is that of
Orientals and their writings on the Orient. This is especially
the case if the translator is translating about their hometown
and people because it places them between two poles of faith-
fulness to the text and representing their home and people.
Saudi translators will not merely translate in this scenario,
so considerations about what form of translator interference
will occur are essential. Will they translate or rewrite? What
elements influence their translation strategies? Al-Jaseer[?!
contends that, while certain Orientalists’ writings are highly
instructive and descriptive, and help us to look at our past,
Saudi readers must study Orientalists’ works carefully. This
highlights how crucial it is to examine the translations of the
Orientalists’ works about Saudi Arabia. Hence, this study
seeks to identify any evidence of rewriting as a part of trans-
lation, as stated by Lefevere[!l and to forecast the causes for

such translational behaviour.

2. Literature Review

Rewriting refers to the process of adapting literary texts
from one culture to another. André Lefevere views ‘rewrit-
ing’ as the driving force behind the evolution of literature.
The concept of rewriting entered translation studies during
the so-called ‘cultural turn’ in the field, with Lefevere as its
main proponent. He claimed that rewriting is both innovation
and manipulation; it is literature’s way of shaping society.
In his view, the process of translation is much more than a
linguistic exercise; it is interconnected with literary, cultural,
social and political factors(!],

Lefevere developed his ideas about ‘rewriting’ over a
period of about fifteen years. The first detailed presenta-
tion appears in Why Waste Our Time on Rewrites (1985),
which was further elaborated in The Dynamics of the System:
Convention and Innovation in Literary History (1989). He
summarised his ideas and demonstrated their potential to
guide research in Translation, Rewriting and the Manipula-
tion of Literary Fame (1992a).

Lefevere insists on viewing translation as a specific
mode of a broader practice, which he initially termed ‘re-
fraction’ B (pp. 125-126). In 1981, Lefevere introduced the
concept of the ‘refracted text’, meaning ‘texts that have been
processed for a certain audience (children, for example), or
adapted to a certain poetics or a certain ideology’ ! (p. 137).
A refraction — whether it is translation, criticism or historiog-
raphy — aims to transfer a work of literature from one system
to another. This transfer represents a compromise between
the two systems and serves as an indicator of the dominant
constraints in both. The gap between these two hierarchies
of constraints explains why certain works do not succeed or
only achieve an ambiguous status in the new system. The de-
gree of compromise in a refraction depends on the reputation
of the writer being translated within the source system!”).
By
‘rewriting’, Lefevere meant any text produced based on

In 1985, ‘refraction’ gave way to ‘rewriting’.

another text, with the intention of adapting it to a particular
ideology or poetics, and usually to both®! (p. 127). Accord-
ing to Lefevere!'l, translation is inherently a rewriting of
an original text. Every rewriting, regardless of its intention,
embodies a certain ideology and poetics, thereby manipulat-

ing literature to serve specific societal functions. Rewriting,
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as an act of manipulation, serves power and can positively
contribute to the development of literature and society. It
can introduce new concepts, genres and techniques, making
the history of translation also a history of literary innovation
and cultural influence. However, rewriting can also suppress
innovation, distort meaning and constrain expression. In an
age of increasing manipulation, studying the processes of
literary manipulation through translation can enhance our
understanding of the world we live in[®.

Translation is then one form of rewriting, similar to
editing, criticism, anthologisation, historiography and other
‘manipulative’ literary practices. Lefevere!!l attempted to

trace the origins of the term ‘rewriting’. He wrote:

Rewriters have always been with us, from the
Greek slave who put together anthologies of
the Greek classics to teach the children of
his Roman masters to the Renaissance scholar
who collated various manuscripts and scraps
of manuscripts to publish a more or less re-
liable edition of a Greek or Roman classic;
from the seventeenth-century compilers of the
first histories of Greek and Latin literature
not to be written in either Greek or Latin to
the nineteenth-century critic expounding the
sweetness and the light contained in works of
classical or modern literature to an increasingly
uninterested audience; from the twentieth-
century translator trying to ‘bring the origi-
nal across’ cultures, as so many generations
of translators tried before, to the twentieth-
century compiler of ‘Reader’s Guides’ that pro-
vide quick reference to the authors and books
that should have been read as part of the edu-
cation of the non-professional reader, but go

increasingly unread’[!! (p. 2).

St Augustine is likely responsible for one of the ear-
liest declarations of the ‘doctrine’ of rewriting in Western
literature. When faced with the fact that many pages in the
Bible did not align closely with the behaviour expected by
the relatively young Christian church, he suggested that these
passages be interpreted, or ‘rewritten’, until they could be
made to correspond to the Church’s teachings! (p. 7).

Rewriting then can be seen as a metaphor for translation,
including transformation, displacement, change and creativ-
ity. It is a fundamental concept that reflects the paradigmatic
shift associated with the cultural turn. In this context, rewrit-
ing represents a form of displacement rather than a mere
transfer or repetition of meaning. This suggests that what
undergoes rewriting can assume diverse forms and adapta-
tions across varying times and contexts. Both translation in
general and rewriting in particular serve as modes through
which specific discourses are propagated and disseminated
over time ],

Lefevere!!l refers to translation as ‘the most obvious
instance of rewriting’ because it operates under the same four
constraints as all writing: patronage, ideology, poetics and
the universe of discourse The crucial aspect is not how words
are matched on the page but why they are matched that way.
It involves understanding the social, literary and ideologi-
cal considerations that guided the translators’ choices, what
they aimed to achieve with their translations, whether they
succeeded and why!!l (p. 81).

Lefevere described ideology as ‘the conceptual grid
that consists of opinions and attitudes deemed acceptable in
a certain society at a certain time, and through which readers
and translators approach text’ ) (p. 127). He further posited
that ideology is ‘always enforced by patronage’ ! (p. 14).

According to Lefevere(!l (p. 15), patronage refers to
‘something like the powers (persons, institutions) that can fur-
ther or hinder the reading, writing and rewriting of literature’.
Patronage typically prioritises the ideology of literature over
its poetics. Lefevere underscores that power should be un-
derstood in the broad Foucauldian sense, emphasising its
pervasive influence.

Patronage can be exerted by individuals, groups, insti-
tutions, social classes, political parties, publishers and media
entities, such as newspapers, magazines and large television
corporations. Its role is to ensure that the literary system
remains aligned with the broader societal norms. Patrons
aim to regulate the interaction between the literary system
and other societal components, collectively shaping culture.
They often rely on professionals to align the literary system
with their ideological agendas.

According to Lefeverel!l (p. 14), poetics can be de-
fined as the ideal form that literature should embody. It
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consists of two main aspects: one is a catalogue of literary
devices, genres, motifs, typical characters and situations, and
symbols; the other is a conception of literature’s role within
the broader social system. The latter aspect influences the
selection of themes that must resonate with societal norms
for a work of literature to gain recognition!!l. During its de-
velopment, poetics reflects both the literary techniques and
the prevailing ‘functional view’ of literary production in the
literary system when its poetics were originally codified!.

The functional aspect of poetics is ‘obviously closely
tied to ideological influences from outside the sphere of the
poetics as such and generated by ideological forces in the
environment of the literary system’[!] (p. 27). Once the
formative stage of a literary system has passed, the inventory
aspect of its poetics is less directly influenced by external fac-
tors[!l. The functional aspect of poetics plays an innovative
role within the literary system, while the inventory aspect
tends to be more conservative. This conservative influence
is evidenced by genres being able to exist as ‘theoretical
possibilities’ when not actively practiced and their potential
for revival in the futuret (pp. 34-35).

According to Lefevere, the universe of discourse refers
to certain objects, customs and beliefs that are deemed un-
acceptable within their own culture!'). Due to the distinc-
tiveness of each nation’s cultures, customs and beliefs, much
of what is found within this context includes humour and
jokes that vary across languages, making a straightforward,
word-for-word translation impossible. In such instances,
translation becomes a complex process requiring translators
to make nuanced decisions involving ideology, poetics and
the universe of discourse.

In most cases, translators must find a balance between
the universe of discourse, including the system of concepts,
ideologies, persons and objects specific to a particular cul-
ture, as deemed acceptable by the original author, and the
universe of discourse that is acceptable and familiar to the
translator and their audience!!!. The importance of power
and ideology issues has been emphasised by most theorists
whose insights have been introduced to translation studies.
So, as part of the hermeneutic process of translation, within
the interpretation of the ST, translators will perform a certain
form of critical discourse analysis (CDA) in order to take

stock of these issues!'% (p. 41).
Translators typically opt not to outright reject but in-

stead choose to rewrite both content and style accordingly.
When rewriting, translators’ perceptions of the discourse uni-
verse are shaped by various factors: the status of the original
text, the cultural identity of the receiving culture, the types
of texts that are deemed appropriate, accepted language and
expression levels, the intended audience, and the cultural
norms or ‘cultural scripts’ familiar to or accepted by that
audience!'].

Lefevere’s idea of rewriting has been studied in a vari-
ety of texts and genres, but as far as [ am aware, no one has
looked at rewriting while translating Orientalists’ accounts
of the East, much less Saudi Arabia. Therefore, examining
translations or rewritings of the Orientalists’ narratives will
highlight any prejudices and misunderstandings in Orientalist
narratives. Such studies will help us to recognise and evalu-
ate misconceptions about the East that have dominated West-
ern discourses, media representations and scholarly research
by looking at these translations. It aids in dismantling the
power structures present in Orientalist discourse. Through a
critical analysis of these translations, we can gain a deeper
understanding of the production and dissemination of knowl-
edge about the East, frequently seen within the framework of
colonial and post-colonial power structures, and can under-
stand the role that translation plays in the matter. Translation
will act as a kind of cultural diplomacy because Saudi trans-
lators may recover their narrative and self-representation and
promote more cross-cultural understanding by presenting
their national identity and cultural values to a worldwide
audience through translation and commentary.

3. Relevant Studies

Al-Harahsheh and Al-Omari!'?! examine the concept of
self-translation using Heikal’s Autumn of Fury as a case study.
The article explores discrepancies and omissions between the
original English text and its Arabic translation, delving into
the motivations behind self-translation and emphasising the
influence of bilingualism and cultural context. Employing
CDA, the study evaluates linguistic, political and ideological
perspectives in the translations. It highlights the complexities
involved, discussing how the process involves modifications,
manipulations and rewriting of the ST into Arabic. The article
underscores that self-translation poses challenges in distin-

guishing between a faithful rendition and a transformative
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process. Heikal’s self-translation of Autumn of Fury reflects
his intentions and ideologies through alterations in the Arabic
version. The study suggests that Heikal’s political leanings
shaped his linguistic choices, framing self-translation as an
act of rewriting. Furthermore, it hypothesises that Heikal’s
self-translation aimed to convey the intended meaning of the
original text while navigating criticism, particularly concern-
ing his disagreements with Anwar Sadat. The research also
reveals the impact of Heikal’s bilingualism and biculturalism
on his approach to self-translation.

Alharthi'3] examines the role of Saudi translators in
reshaping the portrayal of Saudi Arabia by translating Orien-
talists” accounts into Arabic. The study aims to address two
main objectives: presenting Saudi identity from an indige-
nous perspective and exploring the agency of Saudi transla-
tors. Using Bourdieu’s concept of doxa and Genette’s notion
of paratext, the paper analyses the contextual elements sur-
rounding translations of Orientalist writings on Saudi history
by three prominent Saudi academics/translators. Employing
a critical analytical approach in their translations, Saudi trans-
lators uncover the underlying implications of how Oriental-
ists conceptualise and depict Arabia. They strategically use
paratextual elements like footnotes to reinforce established
beliefs (doxa) within the field and demonstrate their align-
ment with it. This deliberate approach aims to reconstruct
Saudi Arabia’s image and counter Orientalist narratives effec-
tively. Overall, the agency of Saudi translators in initiating
and reinforcing doxic practices within the paratextual realm
of their translations is pivotal in shaping how Saudi Arabia
is perceived and interpreted within the domain of translation
studies. It’s important to note that, while Alharthi’s study 3!
and this study share the same objectives, Alharthi’s study
only considers the paratext elements of the translation. In
contrast, this study delves into the text itself and investigates
the rewriting methods used by the translators to adapt the
text for the intended readers.

More recently, in her study, Mauro!'#! explores trans-
lation as a form of rewriting, highlighting how social and
cultural factors influence the adaptation of foreign texts to fit
local norms. She contrasts two prominent translation methods
from the turn of the twentieth century: the Victorian approach
and Ezra Pound’s method, specifically focusing on his collec-
tion Cathay. Mauro’s analysis examines Pound’s approach
to translating classical Chinese poems, illustrating its depar-

ture from traditional Victorian practices and its aim to offer
Western readers a clearer understanding of Chinese culture.
By studying Pound’s translations in Cathay, Mauro reveals
their significant contribution to portraying Chinese culture.
She argues that Pound’s versions, characterised as products
of a rewriting process rather than literal translations, have
played a crucial role in shaping a specific, manipulated, and

historically contextualised view of Chinese cultural identity.

4. Western Perspectives on Najd
through History and Exploration

According to AlOboudi ' the earliest Western records
of Arabia originate from Greek and Roman writers, who
categorised the region into Petraea (stony) in the north, Fe-
lix (happy) in the south and Deserta (desert) in the middle.
AlOboudil™! indicates that scholars like Herodotus, Strabo,
Dio Cassius and Procopius focused on Arabia Petraeca due
to its bustling commercial settlements and strategic access
from the Levant and Egypt. Arabia Felix, encompassing the
Red Sea coastal areas known for their wealth and trade with
the Levant under Roman rule, also garnered attention. In
contrast, Arabia Deserta, comprising much of central Ara-
bia, received scant mention from these Western historians,
despite their significant influence on early perceptions of the
region. The geographic and historical texts authored by Arab
and Muslim scholars provide glimpses into the heritage of
Najd’s inhabitants, often quoting poetry from both Islamic
and pre-Islamic eras dating back to the third century AD.

Around the mid-eighteenth century, Western interest
in Najd surged due to a resurgence of political activity in
the region. Prior to that time, Najd was a vast territory with
minimal resources and lacked centralised power extending
beyond its borders.

Another significant factor driving Western interest in
central Arabia, which comprises a substantial portion of the
Arabian Peninsula, emerged around the time of the French
Revolution. This coincided with the growing influence of
Emirates in Najd. Western powers formulated strategies and
political agendas aimed at weakening Ottoman control over
the Middle East, leading to efforts to gather intelligence and
understanding of this largely unfamiliar region.

It Is widely acknowledged that not all explorers of Najd
documented their journeys and, until relatively recently, little
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was understood about their covert objectives and motivations.
Nevertheless, it can be inferred that the underlying covert
motive for nearly all of them was to assess the strength and
potential of the two primary powers in Najd. The reasons
openly stated by explorers of Najd varied widely: some were
intrigued by Arabian horses, some by the region’s geography
and sociology, while others focused on historical inscriptions,
archaeology and language 3],

Many explorers documented their adventures and ob-
servations in Najd, producing valuable texts such as Johann
Ludwig Burckhardt’s Travels in Arabia (1829)'®). These
works have served as crucial records about Najd for approx-
imately two centuries, particularly in the Western world,
providing entirely new insights into Najd’s geography, to-

pography, people, resources and global relationships.

5. Data and Methodology

The study examines two translations of Travels in Ara-
bia (1829) by Burckhardt, a Swiss traveller, geographer
and Orientalist who travelled through Arabia and visited
Mecca. Burckhardt, who adopted a Muslim name and often
dressed in Muslim attire, left his extensive collection of Ara-
bic manuscripts to Cambridge University. His writings also
include Travels in Nubia (1819) and Travels in Syria and the
Holy Land (1822).

Travels in Arabia (1829) was originally written in En-
glish and was translated into Arabic twice: first by two Saudi
academic historians, Dr Abdullaziz Alhalabi and Dr Abdul-
rahman Alshaikh, and published by Alresallah as < 2l 3
O Aad S8 <Bla in 1992 1171 and second by a non-Saudi
translator, published by Alentisahr Alarabi as 4w =1l 3 1 jall
s J &S in 2005 18

To investigate the translation, a comparative descriptive
method will be utilised to compare the two translations of the
same text. Lefevere’s!> !l concept of rewriting informs the
discussion, evaluating examples through linguistic, political
and ideological lenses. The approach involves scrutinising
the social, historical, cultural and linguistic facets of texts to
uncover hidden ideologies within the meanings of the source
text (ST) and target text (TT). Thus, this study analyses the
ST and TT with a focus on these elements to explain any

changes, rewriting or modifications in the TT.

6. Line of Argument

As mentioned in the previous section, Lefevere pro-
posed a comprehensive view of rewriting that encompasses
the remodelling of the literary system, the factors influenc-
ing the translation/rewriting processes, and the strategies
employed. Rewriting is a common practice in premodern
translation, historiography and hagiography, involving tex-
tual transformation. Whether producing translations, literary
histories, reference works, anthologies, criticism or editions,
‘rewriters adapt, manipulate the originals they work with to
some extent, usually to make them fit in with the dominant
ideological and poetological currents of their time’ ! (p. 8).

This study focuses on translators as rewriters, the strate-
gies they used, their choices when rendering the text, and
their motivations for doing so. The study also considers both
the textual and paratextual elements.

The discussion will centre on the rewriting strategies
employed by two Saudi translators and historians of an Ori-
entalist book. According to Said'! (p. 13), ‘Orientalism
[is] a Western style for dominating, restructuring and having
authority over the Orient.” In other words, Orientalism is a
style of thought based upon an ontological and epistemolog-
ical distinction made between ‘the Orient’ and, most of the
time, ‘the Occident’ 1! (p. 2),

Generally, the professional translation of Orientalist
books about Arabia in Saudi Arabia began in 1985 with Al
Uthaymin’s translation of Burckhardt’s Notes on the His-
tory of the Bedouins and Wahhabis (1831), as stated by Al-
harthil'3] (p. 117). Subsequently, Saudi academics/transla-
tors such as ’Abd Allah Al *Askar, ’Abd Allah Al-’Uthaymin
and ’Uwaidah Al Juhany contributed to the translation of
Orientalist books about Arabia in Saudi History. Dr Abdul-
laziz Alhalabi and Dr Abdulrahman Alshaikh co-translated
Travels in Arabia (1829) by Burckhardt as =l 3 s
4 A Os ) in 1992, which is analysed in this paper.

The extracts are categorised based on content as rewrit-
ing ideological/political facts, rewriting historical/religious
facts, rewriting geographical facts and rewriting social struc-
ture facts. The social structure in the Gulf is still determined
by the affiliation of each family and individual to an associa-
tion of a tribe or gabilas.

Again, the discussion will compare the translation of
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the same text by Saudi translators and a non-Saudi translator  6.1. Rewriting Ideological/Political Facts

and will start with the English text followed by the non-Saudi In the following excerpts, Burckhardt describes the

translation and then by the translation made by the Saudi gjtyation in Jeddah and Mecca. The author uses the term

translators. Wahhabis when referring to the conflict between the local

The following examples demonstrate how rewriting inhabitants and the Ottomans. The second excerpt discusses

was utilised to render the target text: the rewriting and the translation of The Persian Gulf":

ST. Burckhardt

1. He had arrived in the Hedjaz at the close of the spring of 1813 and was now resident at Tayf,

where he had established the headquarters of the army, with which he intended to attack the
strongholds of the Wahhabis.

2. In 1811, Mohammed Aly Pasha commanded his operations against the Wahhabis, by
sending a body of troops under the command of his son Tousoun Bey.

Non-Saudi translation
S e (el i Cailal) Ane 8 OV iy s VAN Y A (e an )l Gl Al e Hlaadl () Jia s 38 LEL (IS )

pon a5 Cpold ol Jilas daales 40 (s s (A o )l (il
Sl () su sha Alas 3L 3 giadl (e A8 8 Lo )b Cpowld ol da 43dlea WL e dane T2y VA ds 8 Y

Saudi translation

mwa.\uéﬂ\m&)\gﬂz\y%éﬁ\u;u\‘sﬂuY\Hsgﬁje\/\\v:uM@J:\iL@q‘sﬂ‘)\Aﬂ\ da@j.\éol.sj_\
Crmdlead) J8laa
Sl (s sh Ay 308 s s Jlab e srad) 2 A ) aillee e dasa T 2V AV Y dan i Y

ST. Burckhardt

1. The tobacco smoked in the two former of these pipes comes from the Persian Gulf; the best
is from Shiraz.

Non-Saudi translation
) Aia o yian Juad) & sl 5 ol gradidf o) Y il b Jasisall &l )
Saudi translation
Do e Sl ae) il Qa5 ool @il e A il 55 0S8 aasiien A &) ) Y

The translation of the word ‘Wahhabis® was rewrit- Salafists or Saudis and this was adopted throughout the whole
ten when translated into Arabic by the Saudi translators as translated book. The Saudi translators explain that:

ol Lol any 38 Calgall (Y eVl aline 3 G sl e Yoy Cled] Wiea 55 G5 085 Ganla ol 2l 8
Laias a5l de (0 2eme gl Leall Lo Al adlal) 550l s(s0la e G silalaiy 5l (5 siay aedd Coanla I JiLs
(e siall) 3 srs 9 dene pleY ) Lgmund () A0 gl A all o) 358l () sraady Y a0

1097



Forum for Linguistic Studies | Volume 07 | Issue 02 | February 2025

In the text: Wahhabis.

Salafists instead of Saudis in most cases, because the author

We chose to translate it to

may name people or tribes Wahhabis because they believe in
or sympathise with the principles of the reformist call called
for by Sheikh Muhammad bin Abdul Wahhab, while they
are not subject to the political influence of the Saudi state
founded by Imam Muhammad bin Saud (my translation of
the Arabic).

The Saudi translators chose not to have Burckhardt
represent them. Instead, they rewrote the text when they en-
countered ideological or political facts. They explained that
Burckhardt might, at times, make mistakes or misunderstand
the difference between the Salafists and Wahhabis. In other
instances, they chose to translate Wahhabis as Saudis when
the text referred to the conflict with the Ottomans.

While the Saudi translators decided to rewrite the facts
based on their beliefs and knowledge of their history rather
than focusing on translation fidelity, the non-Saudi translator
retained the term Wahhabis throughout the text.

Similarly, the Saudi translators here rewrite the Per-

sian Gulf to be the Arabian Gulf 4;')’3‘ @M\ , for the
same ideological and political reasons; their ideology was
incompatible with the one expressed by Burckhardt, so, they
used (=ll zlall | the Arabian Gulf, every time they en-
countered Persian Gulf. In contrast, the non-Saudi translator
renders it as the Persian Gulf, g;ij‘ C—)SA-“

As can be seen, ‘Ideology and poetics particularly shape
the translator’s strategy in solving problems raised by ele-
ments in the universe of discourse of the original and the
linguistic expression of that original’ [l (p. 48). The Saudi
translators tend to express themselves and critique the orien-
talist assumptions about their people and land. This, as Lefe-
vere!!l expresses, is a common technique used by translators

when they encounter text that does not fit their ideology.

6.2. Rewriting Geographical Facts

In the following examples, Burckhardt describes the
Omrah as an Islamic ritual that Muslims perform, detailing
the places they must pass by Safa. In the second example,
the author describes another place, Jabal Shammar, in Najd.

ST. Burckhardt

Non-Saudi translation

Saudi translation

1. He then descends, to begin the walk, along a level street about six hundred paces in
length, which the Arabian historians call Wady Szafa, leading towards Meroua

2. Its inhabitants are the powerful Beni Shammar. They are said to muster seven thousand
matchlocks; and, like their neighbours in Nedjed, they cultivate palm trees by means of
water drawn up from wells in leather buckets by camels.

slical] 539 Coynd) 0y sa el o s 5 a8 Aile s sa Al sk iy ot L ol el Ll O 3

O35 00 a8 agil g Sha ad g A8 YT Aass gen o (538 agdl JlE5 el @Y1 el giy aa LgilSus Y
Jleall e dpala il 8 yie LY e Led s ome lie g S laid

A"l 5 sall dpensy s 6 sl Al sa 435k g o JLAI (5 i o o) Tad I3 &5

o a5 ¢ I ) 53 Cpa Ay CVY) R aia e (g 508 o e A gill ek AL (e LS ¥

el adassl go agals 8 3 A Baoda e HLYI e slall 21 AL Jaaal) (5o ) 50 dad SRS (e agl_pa

s all Al a8 58

.EJ‘)AM &;\ (:.5.3‘;5:\‘5 M’
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The Saudi translators here also opted to rewrite the geo- when he mistakenly refers to Assfa as Wadi Safa, the Saudi
graphical fact relying on their knowledge of their country and translators although they render it as expressed by Burckhardt
land. In the first example, Burckhardt describes the Omrah they mentioned the author’s mistake and added that:

(Ol idll) ieall Cond s cdun o Jin o 5 Ll Cilall e 5aY) Gl il el

The author was probably confused between Al-Safa, resemble their neighbours in Nedjd, assuming that Jabal
which is a mountain or Byblos, and Shu’ab Al-Safi (my
translation of the Saudi translators’ Arabic comment).

Similarly, Burckhardt wrote about Jabal Shammar, de-
scribing Beni Shammar and their power. He said that they mented on this:

Shammar is not in Najd. The Saudi translators, once again,

did not want Burckhardt to represent their land and com-

(O i) e e (A ra 2aai a5 i o el dias g A @S s

Burckhardt puts Jabal Shammar outside Najd, and this or change these facts
is an incorrect geographical identification (my translation of

the Saudi translators’ Arabic comment). 6.3. Rewriting Historical and Religious Facts
Again here, the Saudi translators did not want Burck-
hardt to represent them, and while they interfered and rewrote In the following examples, Burckhardt describes the

the target text, the non-Saudi translator did not comment on shops in Mecca and the residents of Mecca.

ST. Burckhardt

1. The reader will be surprised to learn, that in two shops intoxicating liquors are publicly sold
during the night, though not in the daytime; one liquor is prepared from fermented raisins, and

although usually mixed with a good deal of water, is still so strong that a few glasses of it
produce intoxication.

2. Arab women expose to sale, upon small straw mats, corn and durra, which the pilgrims
purchase, and throw to the pigeons. I have seen some of the public women take this mode of

exhibiting themselves, and of bargaining with the pilgrims, under pretence of selling them
corn for the sacred pigeons.

Non-Saudi translation
Dland el B uls el G ate b Jalll A Lile oL s 5 Seval) iy g pudiall o ple e 13 es a1 Ll Ly 1)
G35 4 eI s o Aad ()L G 4 el (e LBy BaeS gz e B3ke Al a8 5 ¢ yadiall a1 (ge )
osal )
Il O3 gland) Lo it (G (g8 pina jeas o anll 3 315 Aaial) Gl e el (i jai Lia Lin 5. ¥

e ) aleall s )l s dasy el i sbsal 5 goeadlil i pad 43 lall 038 (38 (5 sed) i Glany Syl S5 aleal)
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Saudi translation

Page 124 &113

Canll 3Ll e gl it 8 Can 85 il pall oS3 La g La i ol Guin o] day i Lidda i)

u.ms.aﬂ eLA:M EJM‘

Burckhardt describes the shops in Mecca. The Saudi
translators chose not to include these passages and rejected
every similar claim by Burckhardt. In a footnote, they in-

formed readers that they deleted some lines which they

deemed historically or locally inaccurate.

ol BeluYl o gl (i 8 Cand 38 5 (ol all 5 5S3 La g Lo i al sl ey f s o)

We have deleted four lines as we did not find anything
to support what the author mentioned, and they may, at the
same time, cause offense to some. (my translation of the
Saudi translators’ Arabic comment).

The Saudi translators here opted for rewriting to ‘pro-
tect their own world against images that are too radically dif-
ferent, either by adapting them or by screening them out’ !
(p- 125). So, these lines were deleted as they were deemed
to be making inappropriate claims about the behaviour of the
people of Mecca, which is the most sacred place for Muslims.

(e il
The non-Saudi translator, however, translated them as
Burckhardt stated, but she pointed out that these might be
claims and not true by saying; a=! <l 228 Jia Calisall Sy
or ‘the author repeats such claims’ (my translation of the

non-Saudi translator’s Arabic comment).

6.4. Rewriting Social Facts

In this passage, Burckhardt describes the route of the
Hajj for travellers coming from Baghdad.

ST. Burckhardt

Non-Saudi translation

Saudi translation

1. This route is much frequented, especially by the Ageyl Arabs of Baghdad, of whom many are
from Nedjed, which they often visit as pedlars. All the Arabian Bedouins settled in the

suburbs of Baghdad are comprised under the name of Agey!.

Lle ol satia JaiSE 5l O se sk can0 e 03030 agin e 2 (e Aald hae e 1S Gl s3a Sl s, )

A‘A&J@‘}M@%LM\bﬁ)ﬂ\M}d{dswwMJ

OS5 . colitie Aol Lgis ys 5 Lo LE 3l a3 (he mgia S5 ealaty 3 (bl s U8 (e Fali 555K, 305 e (30l 134 5,

S i) agmang Alaiy o) pm B (g Elall B dall Aud

Burckhardt describes the route of the Hajj from Bagh- their local and historical knowledge, indicate that Burckhardt

dad. The author assumes that the Ageyl of Baghdad are those was mistaken, as the Ageyl did not live in Najd (Qassim) at

who came from Najd. However, the Saudi translators, using

that time.
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A (e 5y | 5S anadl) Jal e (B adl (8 (5 a1 530S ) Shie lio e &5 58S an 5 LS o JleS y 50 pb
A8 ()5S5 f driaal) (e 81 Adliae JHLE ) Al agd sl (8 0 53 501 O 5 e yuian agil adl gl 5 Al (e

Burckhardt, like many others, believed that the Aqils
who were trading in Iraq from the people of Qassim were
descended from the ancient Aqil tribe. In fact, they were set-
tled people who traced their ancient origins back to different
tribes, but it is unlikely that the Aqil tribe was among them
because they did not reside in the Qassim region (my trans-
lation of the Saudi translators’ Arabic comment). However,
the non-Saudi translator rendered it the same and spelt the
word Ageyl as e instead of séc and did not comment

on the accuracy of the information.

7. Discussion

The translation of ‘Oriental’ literature often involves ap-
propriating, simplifying, reducing and rewriting it to fit into
the target culture/language. The Saudi translators and histo-
rians here make their voices heard by sometimes rewriting
the text itself rather than solely relying on the paratextual ele-
ments to elaborate things for the targeted reader. This shows
that they act instead of just stating their opinions. In fact, by
doing so, they rejected the Orientalist representation of their
land and history. Ustunsoz?°! argues that ‘the depiction of
former colonial and current post-colonial cultures has been
shaped by the ideological perspectives of Western writers
for Western audiences. This misrepresentation is not lim-
ited to post-colonial cultures; it also occurs in non-colonised
countries’ 2% (p. 103).

The Orients ‘were rarely seen or looked at; they were
seen through, analysed not as citizens, or even people, but
as problems to be solved or confined’ ') (p. 207). ‘Orien-
tals or Arabs are thereafter shown to be gullible, “devoid
of energy and initiative” much given to “fulsome flattery”,
intrigue, cunning, and unkindness to animals [...] Orientals
are inveterate liars, they are “lethargic and suspicious”, and
in everything oppose the clarity, directness, and mobility of
the Anglo-Saxon race’ ') (pp. 38-39). On the other hand,
Westerners, see themselves as, ‘rational, peaceful, liberal, log-
ical, capable of holding real values, without natural suspicion;
[while the Orientals] are none of these things.”['] (p. 49).

Therefore, the two Saudi translators/historians here have

opted to re-represent themselves and correct any misconcep-

(Olan yiall) apadll dlaia 8w (S5 ol L3 L (e Jiie

tions about their people and land. This re-representation em-
phasises the role of Saudi translators in shaping their identity
and nationality. These findings are in line with Alharthi’s
study '), which only examines the paratextual elements of
the translation. The analysis here reveals that Saudi transla-
tors play a vital role in reshaping the image of Saudi Arabia
through their translations by critically examining and inter-
fering and rewriting (not only commenting on) Orientalists’
assumptions and narratives about their people and land. Draw-
ing on their deep knowledge of Saudi history, these translators
meticulously compare historical sources and assess Oriental-
ist assumptions to pinpoint and challenge misrepresentations
of Saudi Arabia. They relied on various techniques such as
rewriting the text, offering comments or corrections to the
information presented by Burckhardt, or even omitting in-
formation that did not align with their beliefs. According to
Fawcett[21], ‘throughout the centuries, individuals and insti-
tutions applied their particular beliefs to the production of
certain effect in translation.” >' (pp. 106-107).

This demonstrates Lefevere’s!! view of translation as
rewriting, which reflects the translator’s ideological stance.
In his explanation, Lefevere!'! (p. 44) mentioned that most
translators of ‘Lysistrata’ over the past century and a half
have felt the need to declare their own ideology due to the
radical nature of Aristophanic comedy, which attacks certain
ideologies and defends others. One of the translators stated
in his introduction that, ‘The Lysistrata bears such an evil
character that we must make only passing mention of it.” In
his translation, he simply omits the most essential part of
the play. Moreover, he abruptly halts his translation at line
827 of the original text and declines to translate lines 828 to
1215, which account for a quarter of the play. The decision,
according to Lefevere!!l (p. 44), was not due to a sudden
lack of Greek language proficiency, but rather because his
personal beliefs did not align with those expressed in the
Greek text by Aristophanes.

For Hatim and Mason %) ideology involves ‘the tacit
assumptions, beliefs, and value systems which are shared col-
lectively by social group’. They further define mediation as
‘the extent to which translators intervene in transfer process,
feeding their own knowledge and beliefs into processing
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the text’ as cited in Hatim and Munday (3 (pp. 102-103).
Accordingly, it can be inferred that ideology and translation
are intertwined. Therefore, in most cases, the Saudi transla-
tors used the same rewriting techniques to modify the text
to align it with their ideology and ensure its accuracy, so
they omit, rewrite or comment on what they believe was
wrong. Moreover, they also alter some geographical facts
and, most notably, facts concerning Arab tribes and social
structure; this confirms the fact that ‘one cannot understand
today’s Saudi Arabia without appreciating the tribal society
and Islamic roots that form the kingdom’s core’**! (p. 10).
To one who knows their culture, these things and events are
also signs signifying the cultural forms or models of which
they are material representations. This is never more evident
than in translation, where choices must be made at each stage
regarding when to add more information and explanation
and how much to deviate from the source. It is therefore
absurd to translate without comprehending the text, and it is
impossible to comprehend the text without comprehending
its culture®! (pp. 44-45). The examples mentioned above
were just a few out of many. In many other instances, the
Saudi translators indicated the omission of certain lines, such
as on page 353 and others, for the same reasons mentioned
earlier. In fact, power and ideology are two important as-
pects that have affected Saudi translation initiatives in the
Kingdom itself. The Saudi school of translation focuses on
the ideas of upholding Saudi national, cultural and religious
values, making these norms and practices evident in the trans-
lation process and tactics employed from English to Arabic

and vice versal2%].

8. Conclusions

This study examines the process of rewriting through
the lens of translation studies. It compares the translation of
Burckhardt’s Travels in Arabia (1829) into Arabic by two
Saudi translators with another Arabic version translated by a
non-Saudi translator. It focuses on the rewriting techniques
used by the Saudi translators to challenge Burckhardt’s rep-
resentation of their lands and people. The analysis supports
Lefevere’s view of translation as rewriting and demonstrates
that translation and rewriting are closely related, showing
that ideology influences the techniques employed by transla-

tors. The Saudi translators often rewrote parts that don’t align

with their ideologies, sometimes omitting or altering content.
This demonstrates their influence in shaping the historical
narrative. In contrast, the non-Saudi translator prioritised
fidelity, as the text did not conflict with her ideology.

It is crucial to emphasise, however, that this study’s
scope is intentionally limited and should not be used to draw
broad generalisations about the field of Orientalism or trans-
lation studies as a whole. The research focuses solely on
the translation of a single book authored by one Orientalist
scholar, serving as a case study within the vast landscape of
Orientalist literature and its translations.

This narrow focus allows for an in-depth analysis of
the specific translation techniques, challenges, and poten-
tial biases present in this particular work. However, it also
highlights the need for caution when interpreting the results.
The findings, while valuable, represent only a small piece
of a much larger puzzle in understanding the complex rela-
tionship between Orientalist writings and their translations.
Thus, more research is needed in a few crucial areas to have

a more thorough grasp of the topic:

1. Comparative studies: Examining several Orientalist
translations to find trends and differences in translation
methodologies.

2. Temporal considerations: Analysing how Orientalist writ-
ings have been translated over time, taking into account
shifting scholarly viewpoints and societal attitudes.

3. Translator backgrounds: Examining how translators’ in-
tellectual, linguistic and cultural backgrounds affect how
they understand and translate Orientalist literature.

4. Reception studies: Investigating how various cultural
settings, both in the West and in the areas they repre-
sent, affect the reception and interpretation of translated
Orientalist works.

In conclusion, while this study offers valuable insights
into the translation of a specific Orientalist text, it should
be viewed as a starting point for further research rather than
a definitive statement on the subject. The complex nature
of Orientalism and its translations necessitates a broader,
more diverse range of studies to develop a comprehensive
understanding of this multifaceted field.
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